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ABSTRACT 
Through the ages, the phenomenon of divine healing has been approached with varying attitudes. The 
first attitude is that divine healing was only for the apostolic age and it ceased after that period. The 
second is that divine healing belonged only to the early centuries and is no more needed since the 
Church is well established. The third attitude is that divine healing has ceased in the churches because 
of the deterioration of Church organization. The fourth attitude is that divine healing has never ceased 
among true believers; that it occurred in the Apostolic Age and is still in use. The fourth view, being 
the position of Pentecostals, has been greeted with skepticism by some scholars, particularly the 
Cessationists, who believe that divine healing ceased after the Apostolic age. This conflict of position 
makes it imperative to verify claims of divine healing among Christians. The researchers, therefore, 
set out to examine the phenomenon of divine healing in The Apostolic Church (TAC) which is one of 
the leading Pentecostal churches in Nigeria, using Ikot Ntuen Oku Area, Uyo Field                                                
as a case study. Using historical, descriptive (phenomenological), and hermeneutical methods, the 
researcher gathered materials from textbooks, interview of certain key players, and participant 
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observation. It has been discovered that healing ministry is deeply entrenched in the Area, and that the 
methods used in administering such healings are in line with Jesus’ method in the healing in the New 
Testament. There is hope that the healing ministry will continue unabated, although there is room for 
more emphasis on the word of God, considering that over-emphasis on healing can make the church to 
forget about the message of salvation and holiness. 
  

Introduction 

Divine healing is the act of evoking divine involvement in physiological healing, particularly 

in religion. Believers claim that religious faith may heal sickness and incapacity utilizing prayer or 

other rituals, which can encourage divine presence and power following their faith. Divine healing is 

an important aspect of Christian religious doctrine (Kinoti, 2021:667). Through the ages, this 

phenomenon has been greeted with varying attitudes among Christians. John (2021:2) highlights four 

of such attitudes. The first attitude is that divine healing was only for the Apostolic Age and it ceased 

after that period. The second is that divine healing belonged only to the early centuries and was no 

more needed as the church got well established. The third attitude is that divine healing has ceased in 

the churches because of the deterioration of church organization. Finally, the fourth attitude is that 

divine healing has never ceased among true Christians; that it occurred in the Apostolic Age and still 

occurs now. This fourth attitude is mostly characteristic of the Pentecostals (categorized as the 

continuationists) who believe that all the manifestations of the gifts of the Spirit found in the early 

Church are for the Church of all ages. 

The modern Pentecostal movement embraced the doctrine of divine healing from its very 

beginning in the early twentieth century. Adherents accepted this position as their legacy from pre-

pentecostal holiness and healing movements and the Wesleyan-Holiness tradition. They believed that 

God gave a remedy for all the effects of sin in the atonement and this included healing of both physical 
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and spiritual issues. Pentecostals are committed to the “full gospel,” which requires them to proclaim 

the name of Jesus as savior, healer, Spirit-baptizer, and soon-coming king. Some are also committed 

to preaching Jesus as sanctifier, but all of them believe that healing is one of the signs that should 

“follow them that believe” (Mark 16:16). This theological commitment to divine healing has remained 

a major theme in classical pentecostalism in Nigeria and it is credited for its unmatched growth 

(Mathew, 2018:305).  

This position is true of The Apostolic Church, Nigeria, which is one of the Classical Pentecostal 

churches in Nigeria. Right from inception, the movement that metamorphosed into what we now have 

as The Apostolic Church, Nigeria has divine healing as a major emphasis, not just in theology, but in 

praxis. The doctrine of divine healing is implied in her Tenet No.6, which talks about beliefs in the 

gifts of the Holy Spirit, part of which is the gift of healing (Fatokun, 2017:385).  

However, due to the popularity and criticisms that have greeted the healing ministry in Nigeria, 

it is important to evaluate this belief and ministry in the Apostolic Church within the domain of 

practical theology in the light of the healing pericopae in the New Testament. That is the focus of this 

paper. Using historical, descriptive and evaluative hermeneutical methods, the paper set out to examine 

the healing ministry of The Apostolic Church, Ikot Ntuen Oku Area in the light of Mark 2:1-12. While 

the historical method was used to trace the history of the Apostolic Church, the descriptive method was 

used to present the reality and nature of healing ministry the Apostolic Church, Ikot Ituen Oku Area, 

the Justin Ukpong’s evaluative model was used to critique the healing ministry in the Church in the 

light of the chosen text. According to Olusakin (2024:191), the evaluative model, especially the second 

approach, while recognizing the historical-critical method as its starting point, employs a Biblical text 
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to critique a particular phenomenon in society or church life. The aim of this paper, therefore, is to 

investigate the reality of healing ministry in the Apostolic Church, Ikot Ntuen Oku Area; find out how 

members of The Apostolic Church, Ikot Ntuen Oku Area understand Mark 2:1-12; investigate the 

attitude of the members of The Apostolic Church, Ikot Ntuen Oku Area towards healing; find out the 

influence of healing ministry on The Apostolic Church, Ikot Ntuen Oku Area; and suggest ways of 

improving the healing ministry in The Apostolic Church, Ikot Ntuen Oku Area in  relation to Mark 2:1-

12. 

The Concept of Healing 

The word ‘healing’ comes from the Old-English term haelen, meaning “wholeness”, and often 

refers to the process of moving toward a desired wholeness or achievement of cohesion. Healing is an 

intervention, an outcome, and a process, and at times, all the three. It also describes an ability or power, 

energy, and cleansing of grief, trouble, or evil. The concept is relevant in a wide range of disciplines, 

including medicine, nursing, psychology, public health, education, religion, and spirituality. Healing 

occurs in multiple dimensions—physical, mental, emotional, spiritual, familial, social, communal, and 

environmental (Firth et al, 2015:46).  

In medicine for example, healing involves a basic logic of transformation from sickness to 

wellness that is enacted through culturally salient metaphorical actions. Kirmayer (2004:34) lists 

common healing practices to include:  

The use of medicines that are drunk, smoked, injected or otherwise taken into the body;  

methods of getting things out of the body by emetics, cathartics, purgatives, 

bloodletting or surgery; manipulations of the body through touch and gestures or with 

specific materials; diagnostic or divinatory practices that establish the nature of the 
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affliction in terms of its causes, consequences or some other classificatory scheme; and 

the use of rituals and ceremonies incorporating words, music, costumes and other 

theatrical devices that may involve the afflicted individual or the healer alone, 

interaction between patient and healer, or the participation of a whole group or 

community.  

Kirmayer’s point is two-fold: Healing is a holistic concept and not limited to few practices geared 

towards restoring an individual’s health. Secondly, the concept of healing predates the use of orthodox 

medicine. Before the advent of orthodox medicine, many cultures of the world already had long-

standing healing practices. Beyond traditional, psychological and scientific approaches to healing, 

however, religion has been seen as a key factor in the concept of healing. 

The relation of Judaism to the themes of healing and curing, and to sickness and health, may 

be found throughout biblical sources and in later textual and folk interpretations of those sources. 

Ancient Israel’s covenantal relationship affirmed God alone as healer, source of both health and illness, 

and restorer of body and spirit. Sickness, therefore, was viewed as a divinely ordained form of 

individual or collective punishment, rather than attributed to independent, demonic forces, as in 

Mesopotamian, Egyptian, and Canaanite cultures. God’s healing, moreover, was linked to individual 

and communal forgiveness, restoration, renewal, reward, and deliverance from destruction (Praglin, 

1999:6). 

In the New Testament, there are three principal terms used for the healing work of Jesus in the 

gospels. The first of these is iasthai, which refers to the kind of healing done by a physician (iatros). It 

appears seventeen times in the gospels, especially in Luke. The second term used is sozo. As well as 
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meaning healing, it also means to save, rescue or maintain integrity. It always refers to the healing of 

the whole person, not individual members of the body. This term appears sixteen times for healing in 

the gospels and thirty-five times in a less clinical sense, referring to other forms of saving a person. 

The third term used for healing is therapeuo. This is the most common term used. It is used in the 

gospels in the sense of to heal and always in such a way that the reference is not to medical treatments 

which might fail but to real healing. It is used thirty-three times for healing in the gospels (Bate, 

2012:83). 

Surveying the healing accounts of the Gospels, one notices a broad variety in which Jesus 

brought about healing: sometimes he touched the sick (Mt. 8:14, Lk.14:l) or was touched by them 

(Mt.9:20-22; Mk. 5:25-34), while at another time he applied some mud or saliva to the affected body 

part (John 9:l-12; Lk.8:22-25). Jesus also exorcised unclean spirits from sufferers by the power of his 

word (Mk. l:39; Mt. 4:23) and healing came about occasionally by Jesus simply assuring supplicants 

to grant them what they pleaded for (Mt. 15:28; Mt. 8:13; Lk. 17:ll-19). Jesus, unlike faith-healers, did 

not always demand faith by those seeking his help. While there are several incidents in which Jesus 

alluded to faith, there were also times where his healing was not occasioned by faith at all (Mt. 8:14-

15, 12:9-13; see also Lk. 7: ll-17) but rather by his compassion for the suffering (Mt. 9:35-36) 

(Grundmann, 2015:241). 

In the post-Pentecost Church, the apostles did many signs and wonders among the people (the 

'signs of a true apostle', 2 Cor. 12:12; cf. Rom. 15:19), and the sick and those afflicted with unclean 

spirits were healed (cf. Acts 2:43; 3:6££; 5:12-16; 6:8; 8:6; 8:13; 14:3; 15:12; 19:11; 28:9). Christians 

are said to minister to Christ himself by 'visiting those who are ill' (Matt. 25:39). Christians prayed for 

one another 'that you may be in health' (3 Jn. 2). There were recognisable 'gifts of healings' in the early 
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church (1 Cor. 12:9), and the practice of anointing with oil and prayer for ill people who called for the 

elders is referred to in James 5:13 (Atkinson, 1993:26-27).  

Although the theological lenses through which sickness and healing have been regarded in 

Christianity have varied across time and among denominations, there are two general views of spiritual 

causes of illness that consistently run through Christian thought and belief. The first is the idea that 

sickness and affliction can be caused by forces or spirits opposed to God. The cause of illness, 

according to this view, is Satan, demons, unclean spirits or other malevolent powers that sicken a 

hapless individual--often an innocent victim. Healing in these cases involves seeking the intervention 

of divine powers to face down and defeat the spirits or demons. This is the view that predominates in 

the Gospels. The second view is that trials, including sickness, are caused by God. God may effect 

sickness for different purposes--as punishment for sin or as impetus for spiritual growth and 

development. Sickness and other trials, in this view, are means by which God teaches people or tempers 

their lives and experiences in order that they may become examples of faith and righteousness for 

others. Healing in this type of case involves the individual’s acceptance that he or she has in some ways 

deserved the illness or that there is some divine reason for it. The person seeks to understand God’s 

purpose in bringing on him/her the condition, and strives to grow spiritually and/or alter the nature of 

his or her life. This perspective is more prevalent in the Epistles and is the fundamental orientation 

around which most Christians have come to regard illness and health. Although these two perspectives 

seem to be oppositional, the NT contains many examples of both perspectives (D’Atri, 2020:2). 
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Healing in Mark 2:1-12 

Greek Text of Mark 2:1-12 

1. Καὶ εἰσελθὼν πάλιν εἰς Καφαρναοὺμ δι’ ἡμερῶν καὶ ἠκούσθη ὅτι ἐν οἴκῳ ἐστίν. 

2. καὶ εὐθεως συνήχθησαν πολλοὶ, ὥστε μηκέτι χωρεῖν μηδὲ τὰ πρὸς τὴν θύραν, καὶ ἐλάλει αὐτοῖς τὸν 
λόγον. 

3. καὶ ἔρχονται φέροντες πρὸς αὐτὸν παραλυτικὸν αἰρόμενον ὑπὸ τεσσάρων. 

4. καὶ μὴ δυνάμενοι προσενέγκαι αὐτῷ διὰ τὸν ὄχλον ἀπεστέγασαν τὴν στέγην ὅπου ἦν, καὶ 
ἐξορύξαντες χαλῶσιν τὸν κράβαττον ὅπου ὁ παραλυτικὸς κατέκειτο. 

5. καὶ ἰδὼν ὁ Ἰησοῦς τὴν πίστιν αὐτῶν λέγει τῷ παραλυτικῷ· Τέκνον, ἀφίενταί σοί αἱ ἁμαρτίαι. 

6. ἦσαν δέ τινες τῶν γραμματέων ἐκεῖ καθήμενοι καὶ διαλογιζόμενοι ἐν ταῖς καρδίαις αὐτῶν 

7. Τί οὗτος οὕτως λαλεῖ; βλασφημεῖ· τίς δύναται ἀφιέναι ἁμαρτίας εἰ μὴ εἷς ὁ Θεός; 

8. καὶ εὐθὺς ἐπιγνοὺς ὁ Ἰησοῦς τῷ πνεύματι αὐτοῦ ὅτι οὕτως διαλογίζονται ἐν ἑαυτοῖς, λέγει αὐτοῖς Τί 
ταῦτα διαλογίζεσθε ἐν ταῖς καρδίαις ὑμῶν; 

9. τί ἐστιν εὐκοπώτερον, εἰπεῖν τῷ παραλυτικῷ Ἀφίενταί σου αἱ ἁμαρτίαι, ἢ εἰπεῖν Ἔγειρε καὶ ἆρον 
τὸν κράβαττόν σου καὶ περιπάτει; 

10. ἵνα δὲ εἰδῆτε ὅτι ἐξουσίαν ἔχει ὁ Υἱὸς τοῦ ἀνθρώπου ἀφιέναι ἁμαρτίας ἐπὶ τῆς γῆς, — λέγει τῷ 
παραλυτικῷ 

11. Σοὶ λέγω, ἔγειρε ἆρον τὸν κράβαττόν σου καὶ ὕπαγε εἰς τὸν οἶκόν σου. 

12. καὶ ἠγέρθη καὶ εὐθὺς ἄρας τὸν κράβαττον ἐξῆλθεν ἔμπροσθεν πάντων, ὥστε ἐξίστασθαι πάντας 
καὶ δοξάζειν τὸν Θεὸν λέγοντας ὅτι Οὕτως οὐδέποτε εἴδαμεν. 

Historical Analysis of Mark 2:1-12 

Like the other canonical Gospels, the Gospel of Mark nowhere identifies its author, nor even, 

as is the case with Luke (1:1-4) and John (20:30-31), the occasion of writing. However, as Cranfield 

(2000:5) argues, the unanimous tradition of the early Church that the author of the gospel was Mark, 

the associate of Peter, is not open to serious doubt. The pericope under discussion is one of the 

pericopae that have parallels in Matthew 9:1–8 and Luke 5:17–26 and, therefore, a synoptic material 

(Ayegboyin, 2015:48). It is important to note that the text falls within what scholars have identified as 
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the first half of Mark, which begins after the Prologue (1:1-15) and ends at 8:22 (Mann, 1986:178). 

Following the healing of the leper in Mark 1:40-44, Jesus sternly charged the man not to tell anybody 

about who it was that healed him. However, the man “went out and began to talk freely, spreading the 

news” (verse 45). As a result, Jesus could no longer enter a town openly but stayed outside in lonely 

places. Yet the people came to him from everywhere. The next time he entered Capernaum is the 

opening of chapter two, where the account of healing of the paralytic, which is the focus of this paper, 

is recorded. 

A Close Reading of the Text 

1. And again He entered Capernaum after some days, and it was heard that He was in the 
house. 

“Παλίν” (“again” or “once more”) is a peculiarity of Mark – the recurrence of scenes and places in his 

narrative (Abolarin, 2020:36). “After some days” separates the present narrative from Jesus’ preaching 

tour of 1:21-45. The house where he was (en oiko estin) could be a reference to the house of Peter, of 

Jesus himself or a house in general (Stein,2008:116). According to Wessel (1984:632), “the house” 

was a kind of base of operations for Jesus in the northern part of the country. 

2. Immediately many gathered together, so that there was no longer room to receive them, not 
even near the door. And He preached the word to them.  

Though Jesus did not openly enter Capernaum (1:45), his secret visit could not be hidden. His presence 

in town was soon discovered. Even the place Jesus called home afforded him no privacy. They no 

doubt flocked to him because they wanted to see him perform more miracles (like the earlier healing 
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of the leper), but Jesus was not working miracles inside the house. He was preaching the gospel to the 

people. 

3. “Then they came to Him, bringing a paralytic who was carried by four men. And when they could 
not come near Him because of the crowd, they uncovered the roof where He was. So when they had 
broken through, they let down the bed on which the paralytic was lying”. 

As Jesus was speaking to the crowd, there was an interruption by the arrival of those who 

brought the paralytic on a mat, κραββαττόν. It was “a rude pallet, merely a thickly padded quilt or mat, 

held at the corners, and requiring no cords to let it down” (Abolarin, 2020:36-37). When they were 

unable to get to Jesus through the crowd, they carried the paralytic to the roof by the stairway on the 

side of the house to the flat roof which then was unroofed. Roofs of Palestinian homes, which were 

accessible by outside stone staircases, were typically flat, supported by beams resting on the exterior 

walls of the house. The beams were cross-hatched by smaller poles and sticks, which were covered 

with thatch, which in turn was covered with a surface of mud (hence the reference to “digging through 

it,” v. 4).  

The mention of the crowd (ochlos), a term analogous to ‘am ha ‘aretz (people of the land), who 

in the first century C.E. referred to the lower class, poor, uneducated, ignorant of the law (Mathew, 

2018.:50-51), further fosters an understanding of the low situation of the sick man and the kind of 

people among whom he lived. More than that, it clearly indicates that the people who thronged to Jesus 

were predominantly poor. The mention of the number of men who brought in the paralytic man is 

peculiar to Mark, and has signs of being a detail remembered by an eyewitness (Mann, 1986:223).  

Verbrusse (2000:437) also notes that the Greek word παραλυτικὸν(paralutikon) is late, not 

being found in the classical literature or in LXX. Παραλυτικός (paralytic) is ‘a disease that begins in 

one’s legs and proceeds quickly to the arms and neck, generally being fatal within three weeks’. It is a 
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neurological disease, which was very prevalent in Palestine the time of Jesus. In modern medicine, 

stroke is seen as the cause of paralysis in most cases. Παραλυτικός during the era of Jesus began as 

paraplegia—paralysis of the lower half of the human body, and graduated into quadriplegia—paralysis 

of both arms and both legs. In today’s understanding, the situation of the paralytic man is represented 

by the many crippled people, some with diminished limbs, who are either carried by friends/family 

members from place to place or manage to trudge themselves along with the aid of a wooden palate 

that is rolled with small tyres.  

5.  When Jesus saw their faith, He said to the paralytic, “Son, your sins are forgiven you.” 

In miracle discourses, usually there was an appeal to Jesus for healing, after which he would 

respond. In this narrative, there was no appeal to Jesus to forgive sin or heal. Probably, the tenacity of 

the four in digging through the roof and letting down the paralytic person had appealed to Jesus, hence, 

before he declares the man’s sins forgiven, Jesus is described as ἰδῶν τὴν πίστιν αὐτῶν (lit. “seeing 

their faith”).  

The author attributed to Jesus that he referred to the paralytic as τέκνον. Τέκνον (child) can be 

used to refer to a relationship between a child and parents, an elderly son, descendants, the relationship 

between a disciple and a master, or as an address. In this context, it is used as an address, to show 

affection (Harrington 2002:602). This is in agreement with the use of οικος (house) in the opening and 

closing of the pericope, because one experiences unconditional affection in οικος (Aryeh, 2018:9, 10).  

“Your sins are forgiven” (Mk. 2:5b) has been interpreted by some as Jesus taking God’s prerogative 

to forgive sins. Mathew (2018:52) argues that this interpretation overlooks two things. First, there are 

no known texts in which the messianic figure or Son of Man forgives sins by virtue of his power. 
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Second, Jesus speaks in the passive voice, which means that the man is forgiven not by Jesus but by 

God. The sense of the passive voice indicates that the issue here is the right to declare sins forgiven, 

outside the cult, without repentance and sacrifice as laid down in the Law and enacted by the priest. 

Thus, the scribe’s question is not on the offer of forgiveness in response to the disease, but rather on 

who declares forgiveness. Through his declaration of forgiveness of sins, Jesus does here what only a 

priest can do, thereby challenging the mediation of forgiveness of sins through temple cult and 

priesthood. 

6-7. And some of the scribes were sitting there and reasoning in their hearts, “Why does 
this Man speak blasphemies like this? Who can forgive sins but God alone?” 

Upon hearing Jesus’ pronouncement of forgiveness of sins on the paralytic man, some scribes 

reasoned that Jesus was arrogating to himself what he did not possess – power to forgive sins, which 

constituted blasphemy. The focus in 2:1-12 thus shifts from the physical paralysis of the lame man to 

the spiritual paralysis of the scribes (Edwards, 1994:222).  

8. But immediately, when Jesus perceived in His spirit that they reasoned thus within themselves, He 
said to them, “Why do you reason about these things in your hearts?  

9 Which is easier, to say to the paralytic, ‘Your sins are forgiven you,’ or to say, ‘Arise, take up your 
bed and walk’?  

10 But that you may know that the Son of Man has power on earth to forgive sins”—He said to the 
paralytic,  

But immediately, when Jesus perceived in His spirit – “Immediately” (euthus) is one of the 

words that Mark, being an action gospel, uses many times. The word occurs more often in Mark than 

in the other three gospels put together. Using this word, the rapidity of action is evident in the way his 

narratives move quickly from one event to another (Ayegboyin, 2015:76). The word translated 
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“perceived” here is ἐπιγνοὺς – epignous. Together with the preposition epi, meaning on or upon, the 

verb epiginosko means to recognize. However, the “knowing” being referred to here is different from 

knowledge acquired through the senses. Without the scribes saying anything, Jesus knew inwardly 

what was going on in their minds.  

Jesus’ rhetorical question to the scribes presented healing as harder than forgiveness because 

healing can be verified through observation. The heart of the answer of Jesus to the scribes’ question 

came in the healing of the Paralytic. He did not answer them directly but asked them to see for 

themselves the evidence that “the Son of man has authority to forgive sin” (Abolarin, 2020:38).  

In Mark and Matthew exousia (authority) is reserved specifically for Jesus or the apostles. The 

term is found nine times in Mark—six with reference to Jesus (1:22, 27; 2:10; 11:28, 29, 33), twice of 

the apostles (3:15, 6:7), and once in the simile of the man who "gave authority over his house to his 

servants" (13:34), which doubtless is an allusion to the disciples of Jesus. In the three instances where 

Jesus is not the subject, exousia connotes the conferring of his authority on the disciples. Thus every 

occurrence of exousia in Mark reflects either directly or indirectly the authority of Jesus. The use of 

exousia here contrasts with dynatai in v. 7. There the scribes ask: "Who can forgive sins but God 

alone?" As noted by Edwards (1994:222), the shift from to dynatai in verse 7 to exousia means that the 

Son of Man not only has the power but the right to forgive sins. Jesus wants the scribes to know (v. 10) 

the truth of which he speaks (v. 9). His power to forgive, no less effective because of its invisibility, 

will be proved by the healing of the paralytic. The power to forgive and the power to heal are one.  

11 “I say to you, arise, take up your bed, and go to your house.”   

12 Immediately he arose, took up the bed, and went out in the presence of them all, so that all were 
amazed and glorified God, saying, “We never saw anything like this!” 
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The expression of onlookers is the climax of many miracle stories. At the command of Jesus, the 

paralytic took his mat and began to walk, but he never said anything to Jesus about what 

happened. This is proof that the paralytic’s sin had been forgiven, because many in 1st century Palestine 

attributed affliction to one’s sin (Aryeh, 2018:12). It is for this same reason that Greenberg (2018:16) 

avers that implicitly, Jesus had healed the paralytic moments earlier when he told the man his sins were 

forgiven (thus justifying the attribution of affliction to sin) but nobody, including the paralytic, realized 

that until Jesus told him to get up.  

In conclusion, few insights can be derived from the text. In the context of the pericope, Jesus 

was teaching the people God’s word when the friends of the paralytic broke into the room through the 

roof. As already pointed out, Mark seems to deliberately portray that the community in which Jesus 

lived and ministered comprised of very caring people. The pain taken by the paralytic’s friends to open 

the roof in order for their friend to be attended to by Jesus is both didactic and commendable. “When 

Jesus saw their faith” portrays the fact that, for the Markan Jesus, faith can be seen through one’s 

action. In fact, the perceived faith of the paralytic’s friends prompted Jesus’ immediate response which 

eventually led to the man’s healing. This therefore shows the importance of faith in eliciting the power 

to heal from the healer 

Although Jesus explained his unexpected absolution of the man as an attempt to show the 

scribes that he (the Son of Man) had power to forgive sins on earth, the statement on forgiveness has 

been theologically understood as a pointer to the Jewish belief that sin is at the root of all of man’s 

predicament. Thus, there are two instances where the healing of the man could have taken place: when 

Jesus pronounced the absolution and when Jesus asked him to take up his mat and go home. Out of the 
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two, the researcher aligns with the first school of thought, specifically because it was Jesus’ direct 

reaction to the faith of the man’s friends. The awe elicited by the miracle of healing was proof that 

Jesus surpassed the teachers of the law in demonstration of power against forces that keep humanity in 

bondage, including sickness. It is also noted in this healing narrative that Jesus did not touch the 

paralytic before the healing took place. The spoken word seemed to do necessitate the healing. This 

shows that Jesus did not adopt only one method in healing. In what follows, the research explores the 

history of the Apostolic Church in Nigeria and Ikot Ituen Oku Area and the nature of healing ministry 

in the Area. 

The Apostolic Church Nigeria, Ikot Ntuen Oku Area 

What we have today as The Apostolic Church Nigeria existed in its history as Precious Stone 

Society, Faith Tabernacle and, finally, The Apostolic Church in its different stages of metamorphosis. 

The final stage came into place when, in 1970, the autonomy of The Apostolic Church Nigeria was 

ratified and celebrated throughout the then 19 states of Nigeria and Pastor E. E. Okon emerged the first 

indigenous National President (Fatokun, 2017:197). It is worthy to note that today, The Apostolic 

Church Nigeria comprises of the following 5 (five) Territories: LAWNA (Lagos, Western and Northern 

Area) Territory, Cross River Territory, Igboland Territory, Maritime Territory and Akwa Ibom State 

Territory (Isaiah, 2017:193). At present, Akwa Ibom State Territory is made up of eight fields: Uyo, 

Eket, Ikot Ekpene, Oron, Ikot Abasi, Etinan, Ikono and Itu (George, 2022:8). 

The Apostolic Church, Ikot Ntuen Oku Area is under Uyo Field. Its headquarters is at No. 3 

Akpan Essien Lane A, in Ikot Ntuen Oku Village which is about 2.3 kilometers from the University of 

Uyo Town Campus in the city of Uyo. The Area comprises of four districts namely: Ikot Ntuen Oku 

District at No. 3 Akpan Essien Lane A, Uyo, Nsit District at No. 30 Udo Eduok Street, Uyo, Peter 
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Uboh District at No. 1 Ibanga Ikpe Close, off Old Ring Road, Uyo and Ebong Essien District at No. 9 

Ebong Essien Lane, Uyo. The Area has about three thousand members worshiping in the twelve 

assemblies that make up the Area. 

The Apostolic Church Nigeria, Ikot Ntuen Oku originated from a Prayer Fellowship by a group 

of tenants at No. 56 Iboko Street, Uyo, the compound of Elder O. S. Udoh of Qua Iboe Church in the 

year 1986. In 1987, the Fellowship Centre was moved to the present Government Primary School, Ikot 

Ntuen Oku, popularly known then and identified with the peculiar giant tree called “Afiaeto” along 

Ikot Ekpene Road, Uyo. From there, it acquired a land in the present location, No. 3 Akpan Essien 

Lane, Uyo; built the first Church building and moved in. In 1988, the Prayer House was upgraded to 

an Assembly with Pastor S. A. Isaiah as the Assembly Pastor and in 1990, Ikot Ntuen Oku Assembly 

was created and inaugurated as a full District Headquarters under Uyo Area. This went along with the 

first Assembly Pastor being promoted to the District Pastor under the supervision of the Uyo Area 

Superintendent, Apostle (Dr.) A. M. Ikpe. In the year 2002, the District was upgraded to the status of 

an Area with Pastor S. Isaiah as the Area Supervisor. Other Pastors that served in the Area are as 

follows: Pastor B. U. Inyang (Supervisor) 2002 – 2003, Pastor M.E. Umana (Area superintendent) 

2003 – 2007,  Pastor U. U. Afia (Area Superintendent) 2007 – 2012, Pastor S. O. Okpoh (Area 

Superintendent) 2012 – 2015, Pastor J. J. Udoh (Area Superintendent) 2015 – 2017, Pastor P. E. Etim 

(Area superintendent) 2017 – 2020, Pastor G. E. Akpan (Area Superintendent) 2020 to Date. (George 

2022 :240). 
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Divine Healing and The Apostolic Church Nigeria 

Divine healing has always been recognized and practiced in Christianity, but became more 

emphasized with the emergence of Pentecostalism (Folarin, 2017:17). This position is true of The 

Apostolic Church Nigeria. Right from inception, the movement that metamorphosed into The 

Apostolic Church Nigeria had divine healing as a major emphasis, not just in theology, but in praxis. 

At least two examples can be pointed out. From the beginning, members of the Precious Stone Society 

were praying seriously for divine intervention on the deadly epidemic that struck every part of the 

world, called Asian Flu, killing over ten million people in 1918 (Fatokun, 2017:11; Olusakin, 2014:243, 

Olusakin, 2024:47). Moreover, in the days of the affiliation of the movement with Faith Tabernacle 

Congregation (USA), there arose a great healing figure in the person of Joseph Ayodele Babalola, who 

was entrusted with the message to cure all manners of sickness through prayer and Omi-iye (water of 

life- that is sanctified water) and to destroy all native medicines. “The attendant effect of the Great 

1930 Pentecost episode was so tremendously felt throughout the colonial nation of Nigeria that it gave 

birth to The Apostolic Church Nigeria” (Fatokun, 2017:16-17). 

On affiliation, according to Fatokun (2017:385), there was mutual consensus between The Apostolic 

Church in Great Britain and the Apostolic Church in Nigeria for the latter to add a twelfth tenet to its tenets, 

which centers on the doctrine of divine healing, owing to her deep historical and doctrinal roots in her 

founding days in the Precious Stone Society. However, for the sake of uniformity, the National body of the 

Church in Nigeria decided to drop the 12th Tenet on her constitution and imply it only with an asterisk on 

Tenet No.6, which talks about beliefs in the gifts of the Holy Spirit, part of which is the gift of healing 

(Fatokun, 2017:385). 

 



 
AKSU Diakonia: Journal of Religion and Culture (AKSU JRC) 

  Vol. 5 | Issue 2 | ISSN: 2714-3090 
Page 142 - 166 | December, 2025 

 

159 
 

Healing Ministry in the Apostolic Church, Ikot Ntuen Oku Area 

There are various programmes of The Apostolic Church, Ikot Ntuen Oku Area in which healing 

takes place. They include: Sunday services, midweek prayers, Tuesday morning healing prayers, all 

night prayers, fasting and prayer both at Assembly, District, and Area levels. Specifically, healing is 

administered in the following ways: 

i. Laying on of Hands: The laying on of hands is a physical act which communicates something 

of spiritual significance. It falls into the same series of church practices and disciplines as anointing 

with oil and fasting – outward expressions of a spiritual event or movement (Tipei, 2015:1). According 

to Ephraim Monday (personal communication on October 7, 2023), members of The Apostolic Church 

in general and Ikot Ntuen Oku Area in particular believe in the efficacy of laying of hands on 

individuals who are sick and trusting God for their healing through the transfer of healing virtue from 

the one who administers the healing in the name of Jesus. Using Luke 4:40: “At sunset, the people 

brought to Jesus all who had various kinds of sicknesses, and laying hands on each one, he healed 

them” as the biblical basis for this act of faith, he further submitted that many who testified of being 

healed within the Area claimed to have been so healed through laying on of hands by a Pastor or an 

Elder. Such laying of hands takes place during revival services or special mid-week prayer organized 

for deliverance of the oppressed. Akanimo Essien (personal communication on October 7, 2023) 

affirmed that many people miss out on the blessedness of this channel of healing because they expect 

to fall when hands are laid on them. When they do not fall, they do not believe that any change has 

been wrought in their bodies. Utibe Jumbo (personal communication on October 7, 2023) adds that 

sometimes, some members refuse to identify with the laying of hands because of over-familiarity with 

the one who is administering the grace.  
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Worthy of note is the submission of Uwem Silas (personal communication on October 7, 2023) 

that not all who trust God for healing actually get healed when hands are laid on them. When asked 

what could be responsible for that, he replied that the power to heal belongs to God and he dispenses 

it as he pleases. He added that, for some who are healed, the healing does not take place immediately. 

He recounted the testimony of a sister who was trusting God to heal her of ulcer. After hands were laid 

on her, the pastor assured her that she was healed. However, she was still experiencing severe pain. 

Two days later, while bathing, she felt a serious rumbling in her stomach and felt like stooling. After 

using the toilet, she felt a strange but sweet relief in her system. That was the end of that infirmity. 

Efforts made by the researcher to interview the sister in question in order to verify the claim were not 

successful, however. 

ii. Prophetic Declarations: A prophetic declaration is a bold pronouncement based on the word of God. 

It means to call forth or pronounce upon people or situations a desired result by faith in the name of 

Jesus Christ. It was revealed that some members of The Apostolic Church, Ikot Ntuen Oku Area 

received their healings during prophetic declarations by preachers, usually Pastors or Elders. Speaking 

on this, Effiong Usen (personal communication on October 7, 2023) reports that prophetic declarations 

from the pulpit are viable tools for healing in the hands of God. He recounted an occasion he witnessed, 

where a pastor was declaring healing after his sermon on a Sunday morning and suddenly, a boy in the 

congregation screamed. A force that felt like an electric shock surged through his body. When he got 

home, he discovered that he had just been healed of a skin infection that had trailed him from birth, 

concerning which all medical attempts had proven abortive. His healing was verified by a physician. 
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Such declarations are sometimes laced with words of knowledge, where the Pastor calls out situations 

of some members through a revelation inspired by the Holy Spirit. Although it rarely happens in this 

fashion within the Area, there are scanty cases. 

iii.Use of Olive Oil: Members of The Apostolic Church, Ikot Ntuen Oku Area interpret literally the 

imperative in James 5:14-16: “Is any sick among you? Let him call for the elders of the church; and let 

them pray over him, anointing him with oil in the name of the Lord: and the prayer of faith shall save 

the sick, and the Lord shall raise him up; and if he has committed sins, they shall be forgiven him.” 

For them, the use of olive oil by faith also administers healing to the sick. Thus, this is practiced during 

prayer sessions in church and at home. Some members even ask their pastor to pray over anointing oil 

for their private use (Janet Peter, personal communication on October 7, 2023). Commenting on this, 

Fred Udofia (personal communication on October 7, 2023) asserts that members of The Apostolic 

Church are taught not to idolize elements that are used for healing such as anointing oil. Rather, they 

are to see these things as signs that represent the virtue communicated in Jesus’ name. For instance, 

seeing the olive oil as a sign that represents the blood of Jesus is a common viewpoint. Idara Okon 

(personal communication on October 7, 2023) submits that this oil is not only used externally; some 

members drink it while others use it to prepare meals.  

iv.Healing Home: In Ikot Ntuen Oku Assembly, there is a place called healing home. According to 

Ekwere Friday (personal communication on October 7, 2023), the healing home was established in 

2001 by the pastor who was serving there at the time, Pastor John Udofia. The healing home is a 

place where those who are trusting God for healing and other miracles stay for some days or weeks 
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in order to receive constant prayers from the pastor and the prayer band. Ekwere reported that most 

of the people who stay in the healing home are pregnant women.  

The concept of healing home may sound promising, but it is fraught with challenges. For instance, 

sometimes, issues that require urgent medical attention are approached through prayers until it gets to 

a point where the pastor realizes that the issue should have been approached medically from the 

beginning. In most cases, this realization comes late as the situation would have degenerated beyond 

repair. By the time such patients are taken to the hospital, it is discovered that the medical personnel 

cannot help the situation any longer. It is necessary, therefore, for matters that need medical attention 

to be referred to the appropriate quarters on time while continued prayers are made on behalf of the 

sick. 

Healing in The Apostolic Church Ikot Ntuen Oku Area in the Light of Mark 2:1-12 

The following lessons from the text (Mark 2:1-12) can be used to improve upon the already 

existing healing ministry in The Apostolic Church, Ikot Ntuen Oku Area:  

i.Mark seems to deliberately portray that the community in which Jesus lived and ministered comprised 

of very caring people. The pain taken by the paralytic’s friends to open the roof in order for Jesus to 

attend to their friend is both didactic and commendable. This stands tall as an example to those within 

the Area who find the sick and weak people as  nuisance. In one of the assemblies within the Area, it 

was reported that some Elders ganged up and drove those in the healing home away, claiming that their 

assembly was an urban congregation and that they (the sick) were constituting an eye sore especially 

before visitors (Aniekan Johnson, personal communication on October 13, 2023). Although the healing 
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home is not to harbour people who need medical attention, the action of those Elders is highly 

condemnable in the light of the text. Such Elders need to learn from the friends of the man in the text 

that the compassion end empathy of caring friends can facilitate one’s miracle. 

ii.Jesus’ method of healing confirmed what had been said of Him earlier – that He taught as one with 

authority. He did not do an intercessory prayer; He only gave a command which the sickness obeyed. 

Even His reaction to the scribes further settled the reality of His audacity. It is true that Jesus came as 

God incarnate and not mere mortal, yet the depth of His spiritual deposit which manifested in His 

actions and words is something to emulate. Pastors, Elders and other believers who are gifted in the 

area of healing have something to emulate from Jesus. The researcher reckons that if much work is 

done by them in the closet, they would only make declarations in the public and things would happen, 

to the glory of God.  

Of course, accessing divine healing does not come without the faith connection on the part of 

those in need of the healing. Most importantly, Pastors, Elders and Leaders should always emphasize 

the relationship between forgiveness of sins and healing as demonstrated by Jesus in the text, for even 

the need for healing points to a deeper spiritual need – cleansing from both the guilt and penalty 

associated with sin. 

Conclusion 

The healing ministry, flying on the wings of divine healing, is part of the gifts of the Holy Spirit 

to the New Testament Church. Although it was never completely lost in the body of Christ, it was 

gradually deemphasized in classical Christianity until the turn of the twentieth century when, under 

Pentecostalism, resurgence occurred. The Apostolic Church Nigeria, part of the worldwide Pentecostal 
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movement, has also experienced this. The reality of healing ministry in Ikot Ntuen Oku Area, Uyo 

Field has been ascertained. It has also been discovered that the methods used in administering healing 

in Ikot Ntuen Oku Area are in line with Jesus’ healing methods in the New Testament. There is hope 

that the healing ministry will continue unabated within the Area, but there is room for more emphasis 

on the word of God, considering that over-emphasis on healing can make the church to forget about 

the message of salvation and holiness. The researchers therefore conclude that the healing in Mark 2:1-

12, if properly understood and contextualized, could serve as a model for improvement of the healing 

ministry in The Apostolic Church, Ikot Ntuen Oku Area. 
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APPENDIX 

List of Interview Respondents 

 

S/N Name of Respondent Age Gender Date of Interview 

1 Emediong Eno 29 Female October 7, 2023 

2. Ephraim Monday 38 Male October 7, 2023 

3. Akanimo Essien 46 Male October 7, 2023 
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4. Utibe Jumbo 45 Female October 7, 2023 

5. Uwem Silas 44 Male October 7, 2023 

6. Effiong Usen 58 Male October 7, 2023 

7. Janet Peter 41 Female October 7, 2023 

8. Fred Udofia 49 Male October 7, 2023 

9. Idara Okon 46 Female October 7, 2023 

10. Ekwere Friday 45 Male October 7, 2023 

11. Mfon Ekpa 42 Female October 7, 2023 

12. Atim Iton 39 Female October 7, 2023 

13. Aniekan Johnson 49 Male October 13, 2023 
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Modernity, scientific and technological revolutions may be striking; but no less remarkable and 
important are the devastating reactions or effects which such radical revolution blows on humans, 
societies and culture. No doubt, proper and better ‘new’ displaces the old without regrets, but some 
hasty radical changes without correct consideration, continues to badly boomerang on the human 
society of every era. This problem is visible in industrialization and species of human culture. Through 
the oil exploration in Ogoni of Nigeria lens this research therefore examines how industrialization 
affects cultural evolution to the point of partial or complete cultural extinction. Species or speciation 
is one of the fundamental processes of evolution and the evolution here is particularized on cardinal 
aspects of culture to the point of extinction otherwise cultural extinction. The whole of culture 
involving language, religion, character and more viewed as some cardinal aspects of human ways of 
life cannot be examined in one gulp, therefore this research particularizes on economy source of oil 
exploration which has some judicial, social challenges apart from environmental pollution. Such 
constraints invariably orchestrated by industrialization and pollutions attracts a research for the goal of 
a good aim of proffering some solution. This thesis, aptly with sustainability and functionalism 
theoretical frameworks within a phenomenological approach same time multi-dimensional, hopefully 
saw human frailty as the issue. Recommended human eschew of extremism as apt remedy towards 
restoration of industrialized society’s culture up to cosmology for needed harmony and also 
development. 

Keywords: species, industrialization, pollution, culture, and cultural-extinction 

 

Introduction 
 

In the words of Idoko and Mpigi (2021:1), the history of humankind has been that of 
preparation for and of war. Such life of war is linkable to industrialization’s negative effects on species 
and culture to points of extinction at least with reference to pollutions resultant of oil exploration. 
Through the lens of the Ogoni in Niger Delta of Nigeria, ‘industrialization, species and cultural 
extinction,’ as a topic enquires into human-environmental interaction, especially as concerns the biotic 
components. Environment, the external conditions influencing the development of living organisms 
can broadly be divided into the cultural and physical categories here.     
        Apart from the cultural aspect 
otherwise the total life style of the living, the physical environment represents the concrete setting on 
which at least humans create the basis for life and activities on planet earth. Illustrate-ably, history has 
it that the invention of agriculture was the most fundamental of human discoveries. (Isichei 1976:7). 
Arguably, agriculture whether given or invented, serves as a marked turning point from the hazardous-
wandering hunter and wide-plants eating culture, to, a more settled comfortable life that encourages 
development of further modern skills. Somewhat aligning with the current quest for at least a 
democratic governance of which Nwosu and Ekpenyong (2020:194) contend that the achievability of 
an egalitarian culture would remain a valued global discovery. Undoubtedly, such thought becomes 
interpretable as ‘invention of further modern skills’ which would add to valued global discovery data.  
It so connects industrial revolution which is in modern history, the process of change from an agrarian, 
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handicraft economy to one dominated by industry and machine manufacture or industrialization (E. 
Britannica 2010). Modernity, scientific, technological and industrial revolutions may be striking, 
nonetheless, no less incredible and critical is the devastating reactionary effects of such radical 
revolution on societies, species and human culture. This seemingly overlooks the fact that man or life 
generally remains the central focus both of events and beings in the cosmogonic order (Nwosu et.al, 
2022:58). That being acceptable, human inventions should rather aim to better life in all ramifications 
but not to extinguish it in any form. Unfortunately, this problem of life threat is visible in 
industrialization and the probable extinction of species and human culture. Industrialization is the 
human activity of converting to a socio-economic order in which industry is dominant. It could escalate 
to extinction of species and cultures even in its excellent exploitation which is findable in oil 
exploration that involves pollution of air, land and water. Species on its own brings to mind a biological 
classification comprising related organisms that share common characteristics and are capable of 
interbreeding while extinction in biology and more refers to the dying out or termination of a race or 
species. Extinction occurs when a species can no longer reproduce at replacement levels and most 
extinctions are believed to grow from environmental changes result-able from industrialization. 
Plausibly there can be alternatives that can mitigate industrialization’s negative impacts, if methods 
trusted are adopted for combating such situation (2020:199).  

Hence, this qualitative research same time multidimensional, allowing interdisciplinary 
analysis approach involving sustainability and power dynamics, targets and examines 
industrialization’s influences on species up to cultural extinction. It aims as well, though not claiming 
exhaustiveness, at suggesting some alternatives that can mitigate industrialization’s negative effects 
thereto. Possibly through the objectives of finding out the distribution of power in industrialization to 
ascertaining its impact on communities and species, or human-nature relationship. It is obvious that 
industrialization shapes human relationship with the natural environment and such may occasion 
species and cultural extinction. 

 
The Research Area 
 
 The research area is Ogoni in the Niger Delta of Nigeria, and part of the South-south 
geopolitical zone. Ogoni is in Rivers state of Nigeria. Rivers state is located or situated in the coastal 
plain of the eastern Niger Delta. Its topography is mainly characterized by rivers, lakes, creeks, lagoons 
and swamps of varying dimensions. The study is not on Rivers state but on a part of the state called 
and known as Ogoni. The area speaks Ogoni language. Aligning with Kpagane (2013:181), 

Ogoniland is a region covering some 1000 km2 in the south-east of the Niger Delta basin. It 
has a population of close to 832,000 according to the 2006 National Census, consisting mainly 
of Ogoni people. The region is divided administratively into four local government areas: 
Eleme, Gokana, Khana and Tai. Traditionally, the area is formed by six kingdoms (Babbe, 
Eleme, Gokana, Ken-Khana, Nyo-Khana and Tai) with His Majesty Godwin N. K. Gininwa as 
the areas Paramount Ruler. While to the outside world the communities of Ogoniland may 
appear similar, they have distinctive differences, including traditional institutional structures, 
languages and cultural features. 
 

However the Supreme Royal Father, Gininwa was laid to rest this 2025 and Samuel l. Nne, is now 
coordinating supreme paramount ruler-ship, pending the emergence of a new overall royal father for 
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Ogoniland. (G.M. Mpigi, oral interview at Koroma Tai, 7/06/2025). Whatever differences 
notwithstanding, oil exploration and pollution in Ogoni is same and of same effects according to the 
applied methodology and theoretical frameworks employed in this research.  
 
Theoretical Framework 
 

The theoretical framework application in this research combines J.C. Dernbach’s Sustainability 
and Power Dynamics, with Emile Durkheim’s Functionalism. An aiding and interesting background 
therefore, is accordingly formed in tracing the proponent(s) of any theoretical framework employable 
in any research as this. (Nwosu et al, 2022:61).   John C. Dernbach is an authority in 
sustainability or sustainable development, climate change and environmental law. Educated in 
University of Wisconsin, had Bachelor of Science in 1975 with honours in political science. At 
University of Michigan Law School he became a Juris Doctor in 1978. He serves as a commonwealth 
professor of Environmental Law and Sustainability at Widener University’s Commonwealth Law 
School in Harrisburg, Pennsylvania USA. He also is the director of the school’s environmental law and 
sustainability Centre. Dernbach, has written over fifty articles and authored and co-authored more than 
twenty books, including, Deep De-Carbonization in the United States and Agenda for a Sustainable 
America. (en.wikipedia.org). Aligning with Dernbach’s philosophy, sustainability, is the capability of 
retaining, relating to or being a method of harvesting or using a resource so that the resource is not 
depleted or permanently damaged. Contextually, it is of essence as it appertains a lifestyle involving 
the use of methods of industrialism that may not deplete species and human culture of the society 
whether urban or rural. Such care in industrialism-environment and species life relationship is very 
vital. According to Ben, A. and Okon, I. (2023:49), interactions between members of either different 
religions or other groups is inevitable for which is the advocacy for non-violent and non-hostile 
relationship. Corroborating, Ekeke and Nwosu (2024) decry the digital society attitude or movement 
towards secularism for the gradual or radical decline of conventional values as a result of globalization 
and postmodernism. All in one voice condemn negative effects of industrialism as sustainability of 
species and culture could be in jeopardy instead of being highly assured. Recalling the obvious fact 
that industrialization shapes human relationship with the natural environment and such may occasion 
species and cultural extinction. 

Functionalism first emerged in 19th century Europe. (Haralambos & Holborn, 2013:9). Emile 
Durkheim (1858 – 1917) was the most influential of the early functionalists. Functionalism as a 
theoretical approach, elucidates the dynamic role which many institutions like religion or industrialism 
generally play in society’s life. The theoretical framework is found in the works of the French 
sociological school and particularly in the work of, Emile Durkheim. “Few books on the science of 
religion stand out as powerfully as Durkheim’s The Elementary Forms of the Religious Life, published 
originally in 1912 in France. To him the interrelations between the parts of society contribute to social 
unity and as well an integrated system with life characteristics of its own, exterior to individuals yet 
driving their behaviour. By positing a causal direction of social influence, looking from group to 
individual rather than the reverse, the model was accepted by most biologists and psychologists of the 
time and even now. (E. Britannica). Of a fact, the concern for what institutions like industrialism has 
to offer the society, has consistently increased the more in the 21st century scholarship. It is no longer 
a referent of mostly the ancient Greco-Roman time experience. Illustratively, the role of 
industrialization otherwise science and technology on contemporary society, especially species and 
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human culture cannot be overlooked. The contributions on human society and life, now determines to 
a large extent, industrialization’s acceptability or raises an eye-brow. Interestingly, the work of an 
anthropologist for instance, includes to study the way in which customs and beliefs and any other 
behaviour or action function to solve the problems of maintaining the system. Relevantly, 
functionalism aids an explanation in practical terms that groups can be held together on two contrasting 
bases: mechanical solidarity, a sentimental attraction of social units or groups that perform the same or 
similar functions.  In the words of Haralambos and Holborn, functionalism adopts the perspective that 
various parts of society are interrelated and taken together they form a complete system. The parts of 
the society are its institutions like economy otherwise industrialism, and norms are associated with 
roles in society (2013:10). Such as organic solidarity, an interdependence based on differentiated 
functions and specialization as seen in a factory or other complex organizations. A little but helpful 
digression is to recall that technology which propels industrialization to some extent, is the application 
of science and other forms of organized body of knowledge towards the solution of practical problems. 
Given to the fact that technology is a problem solving process developed by a people to control the 
environment, harness resources and produce goods and services, for the improvement of the quality of 
human life (Uduigwomen, 1997:31). Then, industrialization ought not in any form cause species and 
cultural extinction. If it does, it is a grievous fault. This understanding raises the question of, what is 
the relationship between industrialization and species and human culture. Attempting a way out, 
sustainability and functionalism as theoretical frameworks are carefully guiding this inquiry into the 
now relationship of industrialism and species and cultural extinction findable today. We recall and thus 
lightly but directionally define industrialization for proper analysis of its functionality. 

 
Industrialization        

Grasping industrialization well in this research begins from a little trace of environmentalism. 
It is thus recallable that the concern for the impact on human life of problems such as air and water 
pollution, otherwise environment, dates to at least Roman times. (E. Britannica). In such light, Nwosu 
et al (2022:47), opine that environmental pollution on a great scale emphasizes or showcases the issue 
of human behaviour as it connects industrialism. Perhaps in line with the allegation that, the earth is in 
a climate crisis due to human activity of pollution, deforestation, oil drilling, species and biodiversity 
loss and fracking as culprits. (Gordley-Smith and Hackett, 2023:3). Environmental movements arose 
in the late 19th century, for primary protection concerns and the health consequences of pollution 
during the Industrial Revolution. Many early environmentalists believed that government rather than 
the market should be charged with protecting the environment. (E. Britannica). Industrialism therefore 
is seriously connected herewith its matters arising not only hanging on the government but instead, 
likely an all-man concern due to its environmental hazards. In the words of Ekeke and Nwosu 
(2023:81) to understand what this industrialization is, it becomes pertinent to be careful in a strong 
advocacy against any potential bias.        
 Industrialization is defined by Merriam-Webster’s dictionary as; to industrialize or to make 
industrial an agricultural region to become industrial and it has a lot of good things with it. Today’s 
modernity culture convinces all at least on the conscious level that humans and societies are now in an 
age of industrialism. More so, most people imagine it that industrialization is the only way out of the 
global economic difficulties. Industrialization with its technological components (e.g., the 
mechanization of labour and the reliance upon inanimate sources of energy), the process of 
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industrialization has encouraged profound social developments. People from different parts and 
backgrounds are brought together into socializing industrial environments as co-workers or bosses as 
the case may require. Again, the freeing of the labourer from old-fashioned and customary obligations 
has created a free market in labour, “with a pivotal role for a specific social type, the entrepreneur.” (E. 
Britannica). Again, cities draw large numbers of people off the rural, massing workers in the new 
industrial towns and factories otherwise urbanization.      Particularly, the 
help of machines has been enhanced due to industrialization. This no doubt is a boost to more scientific 
and technological inventions. Advances in mass production could not be made without the 
development of the machine-tool industry.  The fabrication of machinery that could make machines 
remains applaud-able. Their evolution into industrial machine tools capable of cutting and shaping 
hard metals to precise tolerances was brought about by a series of 19th-century innovators, first in 
Britain and later in the United States. With precision equipment, large numbers of identical parts could 
be produced by a small workforce at low costs.      How or why some agrarian 
societies have evolved into industrial states is not always fully understood added to industrialism’s 
negative effect on species and human culture up to their extinction. Conversely, the Soviet Union, for 
instance, industrialized largely on the basis of forced labour against an example of other states, notably 
Denmark and New Zealand that industrialized primarily by commercializing and mechanizing 
agriculture. (E. Britannica). Unfortunately urban-industrial life offers unprecedented opportunities for 
individual mobility and personal freedom, yet, it can exact high social and psychological tolls. Such, 
various observers as Karl Marx and Émile Durkheim cited the “alienation” and “anomie” of individual 
workers faced by seemingly meaningless tasks and rapidly altering goals. (E. Britannica). The 
fragmentation of the extended family and community tended to isolate individuals and to countervail 
traditional values. By the very mechanism of growth, industrialism appears to create a new strain of 
poverty, whose victims for a variety of reasons are unable to compete according to the rules of the 
industrial order. In some industrialized nations invariably, such developments as automated technology 
could be like “attitudes of awe and humility,” which may be essential if humans are to be in harmony 
with both the environment and even industrialism. (Nwosu et al, 2022:67). From the foregoing, this 
research thinks that apart from direct socio-economic gains, the perspective of relationship between 
society and environment has to matter to humanity including proponents of industrialization. A cogent 
reason amongst others being that the impact of industrialization in communities within the Ogoni of 
Niger Delta area of Nigeria, involves gas flaring and oil spillage. Indigenes of such communities at 
some point would protest such ugly situations which affects fish and plants and farms. Invariably, one 
may no longer wait upon a soothsayer to know that different classes of life are so endangered by 
industrialization. It is believable that, flaring of associated gas has long been a practice connected with 
oil production as approximately 10 percent of world annual gas production was lost at the wellhead by 
this procedure recently. (E. Britannica). Notably, Middle Eastern and African oil-producing countries 
have flared the most gas because the remote location of many oil wells makes the recovery of gas 
expensive.           Another pathetic 
situation capable of species and cultural extinction is industrialism’s noise and air pollution. It is 
undeniable that pollution has accompanied mankind ever since groups of people first congregated and 
remained for a long time in any one place. Yet, this form of pollution that is characteristic of industrial 
societies is not only annoying but has serious health implications. Illustrating is that steady exposure 
to noise in excess can cause permanent loss of hearing. In addition to causing loss of hearing, there is 
some evidence that noise can produce other deleterious effects on human health and on work 
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performance. Sounds of jet planes and excessively loud music either of ceremony, church or crusade 
bands, macadamization of roads and more, can drive this fact home the more. One more aspect is the 
air pollution. Air pollution involves the release into the atmosphere of gases, finely divided solids, or 
finely dispersed liquid aerosols at rates that exceed the capacity of the atmosphere to dissipate them or 
to dispose of them through incorporation into solid or liquid layers of the biosphere. Air pollution 
results from a variety of causes, not all of which are within human control. Dust storms in desert areas 
and smoke from forest and grass fires contribute to chemical and particulate pollution of the air. 
Probably the most important natural source of air pollution is volcanic activity, which at times pours 
great amounts of ash and toxic fumes into the atmosphere. The chemical aspect of pollution is 
detrimental to species. There are serious chemical pollutants like the chlorinated hydrocarbon 
pesticides, such as DDT, aldrin and dieldrin; the polychlorinated biphenyls (PCBs), used in a variety 
of industrial processes and in the manufacture of many kinds of materials; and such metals as mercury, 
lead, cadmium, arsenic, and beryllium. (E. Britannica). Apart from degrading natural processes, all of 
these substances persist in the environment and are toxic to life generally. Furthermore, the persistent 
pesticides have created serious ecological problems. As they move through successively higher 
organisms in food chains, they accumulate in increasingly concentrated forms at each level, causing 
damaging effects to the predators at the end of the chains. Among the species known to be adversely 
affected are such meat-eating birds as falcons, hawks, and eagles and such fish-eating birds as pelicans, 
petrels, cormorants, and egrets.  

Species 

The understanding that no creature is independent has continued to heighten eco-theology and 
biodiversity conversations (Odey et al, 2023:1), probably as humans and their environment constitute 
the bulk of global history. The living and not only mankind (including species) is at the center of the 
environment issues for which contemporary thoughts have brought a renewed consciousness to curb 
or avert the threats posed to the ecosystem by reckless human behaviours. This human behaviour 
includes scientific discoveries, technology or industrialism, seem to suggest that natural phenomena 
are in a complex state of relationship of influencing and constantly being influenced. Apart from 
meaning an individual or a kind belonging to a biological organism, species as rendered in this research 
includes both humans and other lives. Especially species are capable of interbreeding as a biological 
classification comprising related organisms. This particular character of species makes extinction an 
issue and as well researchable.  
 
Cultural Extinction 
 

A true and full study of culture belongs to anthropology (Etuk2002:19), which is the study of 
human beings not excluding their features and their relationship to their environment. Hence, before 
embarking on ‘cultural extinction’ as a key idea in this research, it is apt to lightly understand the word, 
culture, as it could define and determine how people think, feel and act to the point of influencing 
worldviews.          Culture can be looked at as, 
‘the act of developing the intellectual and moral faculties especially by education including expert care 
and training. However, Merriam-Webster’s Dictionary and Thesaurus (2010), defines culture as, the 
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characteristic feature of everyday existence (as diversions or a way of life, shared by people in a place 
or time). It is a set of shared attitudes, values, goals, and practices that characterizes an institution or 
organization. Aligning with Lewis (1982), Etuk (2002) and Ejizu (2007) in Nwosu (2018:274), further 
exposes parts of the word, culture. Nonetheless, for the interest of this research which brings up the 
idea of extinction of culture and even of all the living things culture cultivates and emphasizes variety 
of meanings and implications. Wherever a community is found, we find more than an association of 
individuals, each pursuing own life and possessing ideas, a social pattern, a coherent body of customs 
and ideas, an integrated unity or system in which each element has a definite function in relation to the 
whole. The web of thought and action holds societies together. This interior force is as real and 
authoritative as the external environment. This now can easily cover religion and morality of a people 
comfortably and serve as source of account for why such a group attach importance wherever it is so 
tenaciously placed. How then the extinction of culture becomes a concern remains researchable, 
especially not limited to only humans but extended to species. There are times when cultures may be 
weakened or destroyed. Probably, under such conditions culture fizzles off undermining the fact that it 
maintains, enhances, or builds up and strengthens a life. This links up here again with species extinction 
and one would recall that, in biology, it is the dying out or termination of a race or species. The doomed 
species might not have been able to adapt to the changed environment and thus perished without 
descendants; or it may have adapted but, in the process, may have evolved into a distinctly new species. 
Illustrating with the effect of humans on the environment, draws attention to hunting, collecting, and 
habitat destruction, which has become a significant factor in plant and animal extinctions. Extinction 
occurs when a species can no longer reproduce at replacement levels. Most extinctions are thought to 
have resulted from environmental changes that affected the species in either of two ways.  An instance 
is recallable of the Cretaceous Period that came to an abrupt end about 65.5 million years ago with a 
massive extinction event and some researchers have postulated that extinction events are cyclic, 
occurring approximately every 26 million years. (E. Britannica). Dinosaurs, ammonites and most 
belemnites (both related to squid and nautiluses), rudist clams, and toothed birds all became extinct. 
The cause of this one of the world's great extinction events, is still hotly debated. Many biological, 
climatic, and extraterrestrial factors have been put forward to explain it. The asteroid theory has 
promoted renewed interest in extinctions in general.      Arguably, even 
if extinction appears an ongoing feature of the Earth's flora and fauna (the vast majority of species ever 
to have lived are extinct), we cannot study all in one gulp. Consequently this work tries to search into 
extinctions arising from industrialization as to suggest remedies. Hence the gap of 26 million years is 
not easy to come by but that extinction causable by industrialism may be more frequent and should 
therefore be attacked for want of solutions. 

Industrialization and Effect on Species and Cultural Extinction 
 

This crucial part of our discussion is a kind of domestication of the Nigeria Niger Delta, 
precisely the Ogoni experience as background, and as such it demands a light historical survey. 
Consequently, a light peruse through some part of United Nation Environmental Programme (UNEP) 
report. A slight clarification recalls UNEP as an organization established in 1972 to guide and 
coordinate environmental activities within the United Nations (UN) system. UNEP promotes 
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international cooperation on environmental issues, provides guidance to United Nations Organizations, 
and, through its scientific advisory groups, encourages the international scientific community to 
participate in formulating policy for many of the UN's environmental projects. Headquartered in 
Nairobi, Kenya, the organization also has encouraged participation by the private sector to promote the 
sustainable use of the world's natural resources. (E. Britannica). However, this research is not part of 
UNEP’s Earth-watch, an international monitoring system designed to facilitate the exchange of 
environmental information among governments. It is rather, an academic research on the fundamental 
environmental challenges posed by oil exploration in the Niger Delta of Nigeria, and a seeming active 
ingredient and clarification of industrialization effect on species and culture. The Ogoni in Niger Delta 
as pointer here is thus lightly reflected for onward progression into how industrialization can extinct 
species and culture. From human geography for instance, it is reflective that since 1945 human 
geography has contained five main divisions. The first four, economic, social, political and cultural, 
reflect both the main areas of contemporary life and the social science disciplines with which 
geographers interact. This links physical and historical geography where our discourse also has a big 
point to clarify. Interestingly, for some time now there seems a reorientation of physical geography to 
the study of systems of natural environmental processes, of which there have been major changes in 
both research and teaching. Much research now involves large, tightly focused collaborative programs 
of careful measurement, modeling, and analysis. Contextually again, at the end, any logical mind could 
conclude on complete or partial extinction at least of some cardinal cultures like religion, language and 
other human behaviours from Niger Delta Nigeria experience.  Understandably, the people is the center 
of both species and culture and once humankind is exterminated, there exists no culture or the like. 
Reflecting the Ogoni through the Niger Delta to the mind of Kpagane (2013:196), 

 
Is the product of both fluvial and marine sediment build-up since the upper Cretaceous period, 
some 50 million years ago. Over time, up to 12,000 meters of shallow marine sediments and 
deltaic sediments have accumulated, contributed mainly by the Niger River and its tributaries. 
The main upper geological layers consist of Benin Formation, Agbada Formation and Akata 
Formation. The Benin Formation is comprised of multiple layers of clay, sand, conglomerate, 
peat and/or lignite, all of variable thickness and texture and covered by overburden soil. Clay 
beds are discontinuous and groundwater is, therefore, present both localized aquifers or in 
hydraulically interconnected aquifers. The ground characteristics are consistent with deltaic 
environments. 
 
From this background it becomes reflective that this part of the globe presents to the reading 

public a call to duty and a sense of urgency especially in the 21st century globalized modernity. This 
should be against economic exploitation, environmental pollution and degradation probably as a result 
of oil exploration and in the words of Kpagane (2013), “exploitation of resources by Shell Oil 
Development Company Limited,” etc., and particularly as it appertains to extinction of culture. 

Oil exploration in Ogoniland of Niger Delta in the South-South geopolitical zone of Nigeria 
began in 1950s. The operations were handled by shell Petroleum Development Company (Nigeria) 
Limited (SPDC) a joint venture between the Nigerian National Petroleum Company (NNPC), Shell 
International, Elf and Agip. Oil exploration and production have impacts on the natural environment 
long before any oil is actually produced. Kpagane, maintains that there are complex, multi-faceted and 
in different phases including: land survey, land clearance for seismic lines, establishment of seismic 
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and drilling camps, site preparation, infrastructure construction, drilling for oil (even when the effort 
is unsuccessful) and development of transportation infrastructure (184). Unfortunately, once a facility 
begins operation, other issues come up, such as, spills during oil production and disposal of water 
(often salty water called “produced water”) and flaring of gas (produced gas) generated alongside the 
oil. 

Apart from environmental consequences, oil exploration is also associated with social 
consequences. According to sources, the situation did not improve even when Nigeria gained 
independence. Environmental incidents, such as spills and uncontrolled flares, continued to occur in 
the area and responses were slow and inadequate (185). A move of cry-for-help for amelioration of the 
environmental consequences of oil production leads to the foundation of people oriented liberation 
movements like, the Movement for The Survival of the Ogoni People (MOSOP) and more across some 
affected areas. 

It may not be out of point to say that the social consequences have included death tolls either 
from road or other accidents, to inhalation of gases, and impotence in young males and females thereby 
a resultant drastic reduction in human fertility and population growth. Accordingly, “in 2006, UNEP 
received an official invitation from the federal government of Nigeria to conduct a comprehensive 
assessment of the affected areas and the public health ill-effects of oil contamination in affected areas. 
(www.unep.org/nigeria). Kpagane, adds that the project was approved in 2007 but fieldwork started 
late 2009 and the laboratory analysis delayed till 2011; the study resulted in tens of thousands of 
analyses (189). There is another part of industrialism’s social consequences relating to the national 
judicial system operation. The long history of environmental problems as illustrate-able with oil spills 
gives the Nigerian judicial system a concern. The judiciary thereto deals with penalties and 
punishments for environmental and oil-related offences and crimes; as well as with compensation 
claims for victims. On the other hand, petroleum hydrocarbons have oil exploration, production and 
processing as prime source although there are other sources like, vehicle and generator emissions, 
burning of bush and trash, food processing and use of cooking fuels, and many more. It is known 
however that the chemical properties of hydrocarbons results in toxicity and smothering apart from 
health hazards.  

 
Industrialization’ Oil Area and Interaction with Neighbouring Communities  
 

The industrial area’s relationship or interaction with nearby regions or communities is of a 
serious concern. Such neighbourhoods may only get the negative effects of industrialism if no proper 
care is taken. For such reason and more, this study feels it appropriate to treat it as sub-head. Pollution 
of one community spreads across borders and the problem of such circular sweep cannot be solved in 
isolation of one from another. These issues are particularly significant with regard to pollution in 
creeks. Oil pollution, once it reaches the creeks, can move back and forth with the tides (203). 
Furthermore, the area’s groundwater cannot be overlooked. For instance, Ogoniland’s aquifers are a 
crucial resource upon which the region’s entire population depends, also the Rivers State region is 
drained by the Bonny and New Calabar river system and numerous associated creeks and streams as 
Kpagane would recall. The vegetation zones include, beach ridge, saltwater and freshwater. There is 
the mangroves on the tidal flats and by swamps with trees, palms and shrubs also red mangrove 
(Rhizophora mangle) not leaving forest tree species. Generally, the Niger River floodplains are covered 
by rainforest trees, oil palm, raffia palms, shrubs, lianas, ferns and floating grasses and reeds. It is 



 
AKSU Diakonia: Journal of Religion and Culture (AKSU JRC) 

  Vol. 5 | Issue 2 | ISSN: 2714-3090 
Page 142 - 166 | December, 2025 

 

152 
 

remarkable that mangroves provide variety of ecosystem services and products, fishing grounds, 
timber, mulching, animals, stakes for yam cultivation, medicinal plants and vegetables as well as fruits 
and snails. Sacred forests with shrines are also admirably visible. 

Summarily, industrialization has its impact on soil from shallow reservoirs to accidental 
spillage on grounds as in oil, as it alters soil’s physical and chemical properties which affects health of 
organisms via direct contact, ingestion or inhalation. Again, soil also acts as a residual pollution, 
affecting groundwater or air within some period of time. The same is on water as well as vegetation, a 
complete life-cycle can be destroyed. From that it extends to aquatic and terrestrial wildlife. “Dissolved 
or emulsified oil in the water column can contaminate plankton, algae, fish eggs and invertebrate 
larvae. Physical contact with oil destroys insulation properties of fur and feathers; heavily oiled birds 
can lose ability to fly and can even drown in water. Yet on people, petroleum hydrocarbons can enter 
human bodies by breath of air, bath, eating fish, drinking water, and even the ear or through touching 
soil so contaminated. Dermal exposure can lead to skin redness, oedema, dermatitis, rashes and blisters, 
inhalation exposure can also lead to watery and itchy eyes, coughing, throat irritation, shortness of 
breath, headache and confusion apart from nausea and diarrhea (210). 

  
Conclusion 
 

Scientific knowledge is constantly increasing and changing what is known about the way Earth 
works, and knowledge of global change and its effects on species is expanding particularly quickly. 
Since the turn of the 21st century, the relationship between changes to Earth's physics and chemistry 
and biodiversity is being clarified significantly. Although the precise effects of global change on 
species extinction rates are still uncertain, they almost certainly are large. Likely for which Lewis 
(1982:3) opines that scientists accept that human beings evolved from ape-like ancestors and disagree 
about details of the progressive changes and dynamic causes underlying evolution. Relating evolution 
theory to industrialization seems a bit digressional since it is that industrialism’s mode of operation 
and resultant effect on species and culture is apparently direct and clear. Therefore, through the Ogoni 
in Niger Delta of Nigeria as a veritable lens, ‘industrialization, species and cultural extinction,’ as 
research, enquired into human-environmental interaction, especially as concerns the biotic 
components. Oil exploration featured prominently to reveal its devastating effect on soil’s altered 
physical and chemical properties, which affects health of organisms or species to extinction level. 
Furthered to aquatic and terrestrial wildlife, particularly as emulsified oil in even the water column 
contaminates plankton, algae, fish eggs and invertebrate larvae, not excluding oiled birds that lose 
ability to fly and destruction of fur whose insulation properties are affected. To a higher pedestrian, 
petroleum hydrocarbons deal dastardly with humans who are higher species or referable as primates. 
Thus, people serve the destructive experimentation where petroleum hydrocarbons can enter human 
bodies by breath of air, bath, eating fish, drinking water, and even the ear or through touching soil so 
contaminated. Dermal exposure can lead to skin redness, oedema, dermatitis, rashes and blisters, 
inhalation exposure can also lead to watery and itchy eyes, coughing, throat irritation, shortness of 
breath, headache and confusion apart from nausea and diarrhea (210). Industrialization anyway like 
science and technology has come to stay no matter how its operation devastates species and cultures 
up to drifting people urban-wards, referable as urbanization and all thereto connected pollutions. After 
analysis of dominant ideologies of industrialization to check loss of species and even cultural values 
up to language and religion, not overlooking habitat destruction or pollution, it was recommended that 
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more care be put as technology is harnessed. The understanding that life remains the greatest wealth 
ever, is advocated to reign in all spheres of industrialism. Truly the human activity of Industrialization 
as the process of converting to a socioeconomic order in which industry is dominant is not without its 
revolutionary issues that can be quelled with adequate care and tact. Especially, as modern man in all 
his diversity, belongs to the most widely distributed single animal species which contributes in the 
crisis leading to even faunal and floral extinctions as Jorgensen (1972:2) holds. 
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Abstract 

This article explores the nexus between leadership, social justice, and national development in Nigeria 
through the interpretive lens of Psalm 72. The Psalm, a biblical text traditionally attributed to King 
Solomon, portrays an ideal model of leadership grounded in righteousness, justice, and concern for 
the marginalized. By drawing parallels between the Psalm's vision of just governance and the realities 
of political leadership in Nigeria, the article highlights the ethical and spiritual dimensions of national 
development. It argues that the multifaceted and persistent endemic nature of corruption, derelictions 
of rural development and electoral irregularities amongst others factors that tendered correlated 
adverse impacts on national development in Nigeria stem largely from a deficit in justice-oriented 
leadership. The study employs a theological-ethical approach, integrating biblical exegesis with socio-
political analysis, to propose that the principles of equity, compassion, and accountability outlined in 
Psalm 72 offer a transformative framework for governance. The article concludes by recommending a 
reorientation of leadership culture in Nigeria that prioritizes the needs of marginalized communities 
and ensuring equal access to resources and opportunities; demonstrates integrity, accountability, and 
transparency in governance, promoting a culture of ethics and fairness, as well as addressing 
disparities and promoting inclusivity, amongst others as a pathway to sustainable national 
development. 

 
Keywords: Leadership, social justice, national development, Psalm, Nigeria 

 
Introduction 

Though Psalms, undeniably, are typically and commonly designated as “the hymnbook of the temple” 

(Mowinckel 1962:32), or the prayer book of Israel in their cultic services of their monotheistic religion 

as well as in Christianity, the corpus also appears as a relevant compendium of wisdom for leadership, 

leadership ethics and etiquettes, moral values and ethics for Christian living, as well as worship and 

services to God and humanity (Coulter 2011:12). They also major thematically on the ethical 

responsibility of Israel as God’s people and the “moral and ethical transformation of persons and 

society” (Saliers, 1979:183). Specifically, wisdom and didactic, royal and messianic psalms can 

advocate illuminating theological viewpoints on leadership principles and qualities. For instance, 

Resane (2014:1) employs the shepherd metaphor in Psalm 23 to excerpt the shepherd model of 
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leadership. Adamo (2018:1) interpreted Psalm 23 “africentrically” to explore the protective, provision, 

healing, caring, courage, and guidance roles of leaders in the ecclesiastical community and to call them 

to pursue the shepherd-leader model for the advancement and the effectiveness of the mission Dei in 

the world. Psalm 72 is also a typical example of the Psalms in this category.  

Many scholars have derived varied rich leadership principles from Psalm 72 and adopted them to 

explore the necessity of moral values in leadership. For instance, Human (2002:674) employs its values 

to argue for establishing justice and peace in the societies by leaders in modern Africa. According to 

Obiorah (2013:198), the petitioner in Psalm 72 delineated “features of good governance expected of 

every leader” and in Anambra State. Further, Friedman & Friedman (2009:45) adopts its inferences to 

cry against greed and leadership crisis in the United States and the world. Uzorma Dike studies justice 

and righteousness in the Psalm to correlate the virtue of integrity and national stability in Nigeria 

(2021:22).  In the same vein, Essang, Essien, Olusakin and Equere (2024:85) explore the concept of 

justice in the psalm to propose for just leadership in Nigeria. 

Nigeria, despite her rich resource endowment, has grappled with numerous socio-economic and 

political challenges since her independence. The multifaceted and persistent endemic nature of 

corruption, lack of transparency and the rule of law, insecurity, derelictions of rural development and 

electoral irregularities amongst other factors have correlated impacts on her low national development. 

The root cause of these low economic and development indices, injustices, inequality, and 

underdevelopment in Nigeria has been attributed by many scholars, to bad leadership and paucity of 

good governance in the country (Oko, 2023:57; Olusakin & Sibani, 2023:60; Essien, 2023:5, and Eyoh 

2015:46). By adopting a simplified literary approach in biblical exegetical method, this study attempts 
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to elucidate the nexus between good leadership and social justice in fostering national development in 

Nigeria in the light of leadership paradigms enshrined in Psalm 72. 

Conceptual Clarification 

Leadership 

The term leadership receives diverse nuances of meaning due to its multidimensional nature. However, 

Barna (2003:23) defines it as the process of “mobilizing others toward a goal shared by the leader and 

followers.” Politically, leadership refers to the ruling political class that bears the responsibility of 

managing the affairs and resources of a nation as a political entity by setting and influencing policy 

priorities affecting the nation such as Nigeria through different decision-making structures and 

institutions created for the orderly development of the nation (Nwambuko, 2021:442). This paper, 

therefore, delineates leadership as the ability to inspire, guide, motivate, and influence a group of 

people towards the accomplishment of common goals, through managerial skills as well as integrating 

the demands of the institution and the needs of individual members in a productive and individually 

fulfilling manners.  

Social Justice 

In our society, justice remains the most complex and contentious moral, social, political, and ethical 

issue due to its multidimensional nature. However, justice literally connotes fairness, uprightness, 

impartiality, equity, objectivity, righteousness, honesty, neutrality, and disinterestedness (Motloba, 

Makwakwa, & Machete, 2019:150). Drew (2023:21) avers that justice involves the just distribution of 

resources; fairness to human rights and equality of distribution of opportunities as well as seeking to 

uphold these principles of equality, fairness and righteousness in conflict resolution, right protection 

and promotion of peace and harmony within a community or society. In line with this, social justice is 
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the view that everyone deserves equal political, economic, and social rights and opportunities in a 

given society. It connotes fairness and equality in distribution of resources, power, and obligations in 

the society to all people irrespective of ethnicity, race, age, gender, status, ability, sexual orientation 

and religious or spiritual affiliation (Ugbudu, 2020:70). This implies that in a social justice system, the 

government in power should be poised to eliminating barriers arising from race, sex, class, colour, 

creed, ethnicity, religion or nationality as well as generating an environment where every individual 

receives unreserved and unconstrained opportunity in a positive way with a view to developing 

individual physical and intellectual faculties. 

National Development  

Development, simply and generally denotes progress, dynamic, growth or advancement. According to 

Zakaria and Adedayo (2020:265), development connotes the process, or result of developing or state 

of gradual growth or advancement via a progressive change in social, economic, technological, 

scientific, political, and religious conditions resulting to an enhancement in the well beings of the 

citizens.  In Nigeria context as a nation, we can speak of national development. National development 

is all encompassing process of improving the economic, social, political, and cultural well-being of a 

nation and its citizens (Adeolu, 2016:11). This infers that, development of any nation encapsulates 

such parameters as planned national economy; increase in agricultural production; harnessing 

industrial production; development of human resources; application of science and technology in 

production sector; provision of mass education; and the provisions of various facilities to meet the need 

and aspiration of disadvantaged, deprived and poorest of the poor segment of the population 

(Bayambang, 2023 n.p).  It is considered as sustainable when “it is likely to achieve lasting satisfaction 

of human needs” with “improvement of the quality of life which includes good health, appropriate 
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technologies, food, employment, self-reliance, clean water, shelter and electricity for all” (Oko and 

Koko 2024:106). 

Theoretical Framework 

This paper adopts the Biblical Justice Theory and Ethical Leadership Theory.  Christopher J.H. Wright's 

Biblical Justice Theory argues that biblical justice is “the dynamic relationship between God, humanity, 

and the created order, reflecting God's character and purposes.” It emphasizes God's justice as 

foundationally rooted in God's creation and covenantal relationships with humanity, highlighting His 

concern for the vulnerable, marginalized, and oppressed; thus, prioritizing restoration, reconciliation, 

and healing over punitive measures. Thus, this theory stresses the significance of social justice, 

advocating for economic, social, and political equity (Wright, 2018:23). Nationally, Wright's theory 

highlights the need for restoration and reconciliation in Nigerian society; social justice as it resonates 

with Nigeria's struggle for equitable distribution of resources and opportunities; and importance of 

visionary leadership and good governance in Nigeria. Its focus on creation and covenant highlights the 

interconnectedness of human relationships and the environment. By applying Wright's Biblical Justice 

Theory, Nigeria can move towards a more just and equitable society, where governance and 

development prioritize the well-being of all citizens (Wright, 2004:120). 

Ethical Leadership Theory was coined by Robert Brown, Linda Treviño and David Harrison. It is 

defined as leadership that is guided by respect for ethical beliefs and values and the dignity and rights 

of others. Ethical leadership involves leaders making decisions based on the right thing to do for the 

common good, not just based on what is best for themselves or for the bottom line. (Brown, Treviño 

& Harrison: 2005:134). The key ideologies of ethical leadership, according to Brown et al (2005:135), 

include  respect (valuing others' skills and contributions), justice (ensuring fairness and equality in all 
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situations), accountability (holding oneself accountable for actions and decisions), service (making 

decisions based on the greater good) honesty (transparent and truthful communication), and 

community (considering the needs of all stakeholders). In a nutshell, when leaders are ethically abiding, 

good governance will ensue; while in the nonexistence of ethical leadership, bad governance can 

flourish. These theories align with the principles in Psalm 72 that offers a framework for leaders to 

promote national development in Nigeria by prioritizing justice, integrity, inclusivity and sustainability. 

Nexus Between Leadership, Social Justice, and Development  

The nexus between leadership, justice, and development emphasizes that just and equitable leadership 

is crucial for effective and sustainable development, as it fosters trust, inclusivity, and empowers 

individuals to participate in shaping a better future. Sustainable development requires strong leadership 

to mobilize resources, address challenges, and create positive change. This includes setting visions, 

inspiring action, and creating an environment conducive to progress. Justice, encompassing fairness, 

equity, and the protection of human rights, is a critical foundation for sustainable development. Just 

leadership ensures that the benefits of development are shared equitably and that marginalized groups 

are not left behind (Gabriel, 2014:135)  

Different leadership styles, displayed by a just leader have different impacts on justice and 

development. A transformational leadership may be more inclined to prioritize social justice, actively 

seeking to address inequalities and protect the welfare of individuals, while servant leadership focuses 

on fairness and justice to promote a supportive environment and reduce perceptions of political 

behaviors (Achor, 2022:12).  
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When leadership is rooted in justice, it can lead to stronger social cohesion and trust; a culture of 

fairness and respect that reduces conflict and builds a foundation for collaboration. Such leadership 

encourages empowered participation as well as more equitable outcomes. When individuals feel their 

voices are heard and their needs are addressed, they are more likely to participate in development 

efforts. Just leadership ensures that development efforts benefit all members of society, not just a select 

few. These in turn address injustices and promote equity which can lead to more sustainable and 

inclusive development (Udofia, 2020:154). In conclusion, the nexus between leadership, justice, and 

development highlights that just and equitable leadership is not just a moral imperative but also a 

strategic necessity for achieving sustainable and inclusive development.  

Overview of Nigerian Leadership Challenges Towards Development  

Nigeria faces multifaceted development challenges posed by her leaders, in spite of series of 

development strategies put in place by successive governments all in attempts to generate national 

development. With the widespread corruption and mismanagement of resources, the country's 

development has been stalled significantly in all facets, good governance impaired, and the future of 

the country destroyed. Corruption and development are antithetical to each other; the two cannot 

cohabit. Nigerian is managed by corrupt leaders who have made the state an instrument of capital 

accumulation; public funds earmarked for social services like healthcare and education are diverted, 

resulting in inadequate infrastructure, limited access to basic amenities, and a low quality of life for 

many Nigerians (Oko, 2023:57; Eyoh, 2015:46) 

Also, social injustice has become a major barricade to Nigeria development. In a social justice system, 

as explained by Peschke (1999), people are not “discriminated against, nor their welfare and well-being 

constrained or prejudiced on the basis of gender, sexuality, religion, political affiliations, age, race, 
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belief, disability, location, social class, socioeconomic circumstances, or other characteristic of 

background or group membership”. However, Nigeria is heavily infested with injustice, exploitation, 

oppression, and subjugation of one people by others, and inequalities (Oko, 2023:51; Essien, 2023:10).  

The leadership structure in Nigeria is also porous due to lack of accountability and transparency in the 

managements of public affairs in the nation. Favour, (2024:16) argues that there is a conspicuous lack 

of accountability and transparency in governance across national, state, and local levels. Proper 

procedures are frequently sidestepped, resulting in financial misappropriation across various public 

sectors despite substantial budget allocations. The absence of openness and accountability fosters 

corruption while posing a significant obstacle to national development. In the view of Dike (2010:50), 

poor governance has resulted in consistent dereliction of rural areas in terms of development and access 

to basic services, poverty, contributing to rural-urban disparities and migration, and limited 

opportunities for rural dwellers. Electoral irregularities have become a pervasive issue in Nigerian 

politics, eroding ethical politics, and public trust and faith in the democratic process. Nigerian leaders 

have subverted popular will of the masses, destabilized citizens opinion and rights, disrupted legislative 

and executive processes of democratic ideals, eroded the legitimacy of the democratic political system, 

installed the culture of violence, and disrupted community bonds (Ekanem, Essien & Okon, 2022:1). 

Insecurity and violence in Nigeria, as another outcome of bad leadership, have worn new dresses 

ranging from insurgency, terrorism, communal conflicts, religious violence and extremist attacks. Its 

concomitant effects ranges from loss of lives and properties to hampering of development (Olusakin 

and Sibani, 2023:54).  

Nigeria is also characterized with a significant portion of the its population living in multidimensional 

poverty. Olusakin and Essang (2024:276) submit that the extreme poverty in Nigeria has resulted in a 
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lawless contemporary society, analogous to prophet Hosea’s days, where truth, mercy, and knowledge 

of God were grossly lacking in the land (Hosea 4:1-2; KJV).  According to them, such a perverted 

society is characterized by juvenile delinquencies, political upheavals, economic hardship, all forms of 

sexual perversion, ethnic conflict, violence, and abuse of religions. This is accompanied with all forms 

of immorality among Nigerian leaders. A moral person, according to Nana and Udom (2024:153), is 

altruistic in nature; a service-oriented person; not self-centered, but compassionate, benevolent, 

considerate, and kind-heart to everyone that come his or her way. It is a commitment to the service for 

the sake of others. All these virtues epitomize good leadership and foster national development but 

they are grossly absent in Nigeria. In addition, inadequate economic policies, marked by overreliance 

on oil revenues and a lack of economic diversification, leave Nigeria susceptible to external shocks 

and economic instability (Udom, Olusakin & Essien, 2025:140). 

Reading Psalms 72 for Leadership, Social Justice, and Development in Nigeria  

Psalm 72, as accepted by many scholars, was written by King David for edification during the 

coronation of his successor, Solomon his son (Paul, 1972:351; Obiorah 2013:194; Human 2002:668). 

As an intercessory prayer, it emphasizes the supplication of the supplicant praying for justice and 

righteousness from God, so that the Israelite king may display these God-given virtues in ruling Israel. 

As opined by Ross (2013:532), Psalm 72 as a royal psalm, formed part of the royal liturgy either during 

the enthronement of the king, or at covenant renewal celebrations. As a royal psalm, it revolves around 

the king as its dominant figure; reflecting on both the responsibilities of the Israelite king as well as 

the significance emanating from his office. Its central theme, entreaty for the king as seen in every part 

of its stichs, strophes, and stanzas, is righteousness and justice in leadership for the peace and prosperity 

of the land. In addition, David prayed in Psalm 72 requesting God to bring about His rule on earth 
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through the reign of the just and righteous king so that the entire nation would be blessed (Gaebelein 

1992:347). 

Contextually, Psalm 72 presents a compelling paradigm for social justice, good governance and 

sustainable development in Nigeria. In vs 1 of Psalm 72, justice and righteousness as the two divinely 

sourced and interrelated virtues are highlighted. “Your justice” (Hb, mishpateka) refers to the various 

aspects of justice or different manifestation of nuances of justice (Obiorah, 2013:195) or “God’s gift 

to the king in making decisions along with the second virtue righteousness (Kaiser, 2009: 264). 

Righteousness (tsedaqah) refers to the state of being conformable to God’s law and with all that is 

good, excellent and maintenance of all that is in consonant with the word and will of Yahweh. It is also 

used for justice, right, uprightness, and equity (USB 2004). Fasuba (2020:151) posits that it implies 

taking a stand and doing the right thing or acting within the moral and ethical demands of the society 

such as assisting the poor, the oppressed, and telling the truth to vindicate the innocent and upholding 

the cause of justice. According to Robert D. Culver, (TWOT, 2:948–49), justice definitely involved the 

interplay between governing, rights, and judging, especially the “poor,” “afflicted,” “oppressed,” and 

the “needy,” who normally do not receive justice from the courts, but are to be treated equitably under 

this request to the divine throne. Thus, the supplicant inspiringly adds, “May he judge your people 

with righteousness, and your poor with justice (vs 2). The ‘poor’ (‘ani,  ע!ני& ) as well as the ‘weak’ 

(’ebyôn,  ון{{ בי=א # ) are regarded as people who are ‘bowed down, and oppressed’ (Martin-Achard, 

1997:931). The king, as God’s representative, is vested with the responsibility to administer God’s care 

for the poor, the weak, and the marginalised. Thus, the privilege of leadership includes the weighty 

responsibility to care for those who are the weakest in society (Essang et al, 2024:85).  



 
AKSU Diakonia: Journal of Religion and Culture (AKSU JRC) 

  Vol. 5 | Issue 2 | ISSN: 2714-3090 
Page 142 - 166 | December, 2025 

 

166 
 

This prayer item emphasizes justice-oriented and righteous leadership. These virtues emphasize leaders 

who demonstrate integrity, strengthen institutions, and promote transparency in governance and a 

culture of ethics and fairness; leaders who are accountable to the people. This forms the portrait of an 

accountable governance. Just leadership and good governance are sine qua non for addressing 

corruption and promoting transparency in Nigeria. Corruption is a key encumbrance to political 

stability and successful socio-economic development, as it breeds inequality and injustice, discourages 

foreign investment and aid (Ugbudu, 2020:69). Transparent governance structures, accountable and 

righteous leadership are significant anti-corruption measures for fostering development in Nigeria 

(Olusakin, 2024:189) 

Vss. 3 of the text, “May the mountains yield prosperity for the people, and the hills, in righteousness, 

implies the nexus between justice and righteousness and development. Prosperity (Hebrew, shalom) 

in verse 3a, usually equate peace and all-round well-being of the people. Thus, mountains figuratively, 

the land yields prosperity, material resources for the people, general sensation of security and adequate 

well-being of the citizen and foreigners when the governance is “in righteousness”- conformity to the 

laws of God. The supplication item in vs 4 of the text, signifies one of the denominators of social 

justice- justice for the poor and vulnerable. This royal role towards the poor is further reiterated in vss 

12-14. These verses explicitly highlight the triple functions of a just king to include, defending the 

cause of the poor; giving deliverance to the needy and crushing their oppressors. The Hebrew word for 

the weak means the poor, the oppressed, the helpless, as opposed to “the strong” (May, 1994). Opposed 

to the poor is the oppressor (Hebrew, ‘ashaq) sometimes rendered “those who hold other people down” 

or “those who take away other people's rights,” or “a person who derides others” or “one who eats on 

the backs of others,” signifying those who exploit others for their own advantage (Brown, Driver & 


